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ABSTRACT
The article is devoted to linguoculturological description of woman’s image in the
proverbial worldview of the Dagestan languages. The analysis of proverbial expressions
revealed androcentric bias of the Dagestan paroemiological worldview where woman, as a
rule, appears for an object: mainly for mother, daughter, bride, and wife/mistress. The
proverbs representing the image of mother have uniquely positive connotation, while the
image of stepmother is traditionally laden with negative context. One of the most
important components of the gender worldview is marriage. The role and position of
woman in family is represented especially eloquently. Image of wife is one of the most
frequent female proverbial images. In the proverbs and sayings a series of warnings and
recommendations regarding marriage are represented, addressed mostly to man, which
shows the androgenic character of the Dagestan language worldview. Zoomorphic images
in the Dagestan culture may have gender compound. The concept of woman, actualized
by the Dagestan proverbial units is of a contradictory and inhomogeneous nature. Some
attributes represent the moral system and social grounds of patriarchal society, while the
other are connected with the fair side of the female origin as a source of life. The
woman’s image is multifaceted and expresses opposite connotations which may be
explained by the enigma of womanhood and its ambiguous interpretation in the national
linguistic views of the world.
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Introduction

Dagestan is a republic of the Russian Federation, a unique region justly
named modern Babylon: there are more than thirty languages functioning
within relatively limited territory (Mazanaev, 1990). Twenty six of them belong
to the autochthonous population being genetically close to each other and
forming the Dagestan group of the Caucasus language family: Avar, Agul,
Archin, Akhvakh, Andi, Bagvalal, Bezhita, Budukh, Botlikh, Godoberi, Hinukh,
Hunzib, Dargin, Kryz, Karata, Lezgin, Lak, Rutul, Tindi, Tabasaran, Udi,
Khvarshin, Khinalug, Tsez, Tsakhur, and Chamalal. In Dagestan there are also
languages belonging to other groups and families, such as: Azerbaijani, Kumyk,
Nogai (Turkic languages), Tat (Iranian languages), and Chechen (Nakh
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languages). The following so called majority languages alongside with Russian
have the status of official language in Dagestan: Avar, Agul, Dargin, Kumyk,
Lak, Lezgin, Nogai, Rutul, Tabasaran, Tat, and Tsakhur. Such ethno-lingual
and ethnocultural diversity have become the factor of the distinct uniqueness of
the region (Gyulmagomedov, 1972; 1989; 2002).

Anthropocentric approach in the modern humanitarian science implies
sayings and thoughts as a research core of homo loquens. And the concept of
woman 1s of a particular interest here. The gender code of culture discovers
uniqueness of the language and cultural representation (Gasanova, 2014a).
Linguoculturological description of the Dagestan languages will allow revealing
the uniqueness of the language representation of woman’s concept and national-
cultural components of the gender code of the culture of the Dagestan linguistic
view of the world as well as reconstructing positive and negative images of
women 1n the linguistic consciousness of the Dagestan languages native
speakers, formed under the influence of national stereotypes (Gasanova, 2012).

Materials and methods

Linguistics, based on the modern methodological settings of cognitive
approach, individualizes a person with the equivalents of speech genres. The
new aspect of the folklore research is focused on solving the main task from the
gender perspective (Nasrulaev, 2009). The corpus of saying and proverbs allows
discovering the concept structure of human factor through ‘natural mission’ of
the both genders (Balkansky, 1984). Cognitive linguistics can explain why
separation of woman and man set woman, who is able to give birth and patch up
the linage, to a special position dependent on man.

From the perspectives of language and culture idiomatic expressions are
ideal material for research. According to G.L. Permyakov (1970): “all the folklore
texts have the plan of logical structure and the plan of realia”. Their peculiarity
is the focus on ethical and aesthetic 1deal fixed in pragmatic frame (Adoneva,
2004; Isaev, 2016; Zakharenko, 2006). In this regard V.N. Telia (1996) notes that
phraseological fond of a language is “a mirror where the linguistic and cultural
community identifies its national self-consciousness”. Proverbial units which are
broadly defined as idioms are the subject of our linguoculturological study. They
actualize the historical experience, customs and traditions of the nation, its
preferences and religious viewpoints (Hasanova, 2014).

Results and Discussions

Peoples of Caucasus have proverbs containing cultural notation of
“antiquity”. For example, the Tabasarans have a proverb I'yul oswcennemouan
evagub 8y “Fear came from paradise” that may correlate with the true statement
of human consciousness; the Aguls have a culturally significant proverb Adamac
XlIaea esvapyeerna corresponding with the meaning “years ago, in the year one”
(iterally “When Eva married Adam”). Comparing with Archin: Adam
Xlasammuw xapawu “From ancient times” (literally “After the times of Adam
and Eva”). Actually, one may observe that the proverbs and sayings of
Caucasian peoples define the content of evidentiality markers.

The concept of gender is one of the main concepts though it is rather new in
the science. This concept explains genesis, core and sense of the majority of the
social processes. Gender may be defined by several approaches, but they all are
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reduced to the representation of “man- woman”, “masculinity-feminity” natural
opposition. The considered binary pair has its value content in every national
view of the world.

Gender aspect of linguistics implies research and detection of social
differences represented in ethnocultural and linguistic heritage. The linguists
study the influence of biological sex on speech which is more than any other
factors affects speech behavior in various situations. The proverbial material, we
have analyzed, shows that woman, as a rule, is represented as an object
compared to males. For example, there are ‘instructions’-proverbs on the choice
of the future wife, but there is no analogue for women with the
recommendations on the choice of the future husband (Mazanaev & Baziev,
2014).

Proverbs are considered by researchers as the units, reflecting the
worldview of the linguistic-cultural society, also including the peculiarities of
emotional and intellectual comprehension of the world depending on the
attributes of gender (Avar proverbs, 2012; Nazarevich, 1997; Gasanova, 2014b,
Isayev, 2006). Proverbial units are the reflection of the way of living of one or
another ethnos. This is a “complete set of ethno-geographical realia and in-depth
characteristic of geographical environment, the recollections of the long-gone
events and historical characters as well as religious viewpoints.” (Permyakov,
1988).

According to historians and theologists, a significant role in suppression of
female principle was played by religion (Gasanova & Mazanaev, 2014). Sacred
religious books were created by men and reflected patriarchal views and
settings, the canonization of which in the form of quotations, revelations and
ideas bolstered men’s domination in culture and its defense from the positions of
spiritual authority of the value (Korolenko, 2005). The evidence of female
principles’ suppression in the Middle Ages was “Malleus Maleficarum (Hammer
of Witches)”, the treatise by Henricus Institoris and Jacob Sprenger, published
in 1487. The treatise contained the arguments towards the suppression of
woman represented as imitatrices of the first sinner Eva up to physical
extermination. The etymology of word ‘femina’ (woman): ‘fe’ (fides) — ‘faith’ and
‘minus’ — ‘less’, also shows negative attitude towards woman’s image.

The proverbial material of the Dagestan languages actualizes the following
female images: designation according to age [= girl/young woman, woman, old
woman], marital status [= wife, bride, mother-in-law, widow], family
relationship [= daughter, mother, stepmother, sister].

The image of mother in any language is usually positively assessed.
According to the etymological dictionary, substantive mother is Common-Slavic
of Indo-European nature (Sanskrit — mata, Armenian — mauz, Lithuanian —
motina, German — muttez). Substantive mama is formed in children’s language
at the level of prattling with doubling of syllable ma. The initial mati that was in
the Old Russian and the Old Slavonic languages changed as a result of loss of
the unstressed ending i. Mat (mother) in the proverbial units of the Russian
language also actualizes the meaning of a source, an origin: Repetition is the
mother of learning. Laziness is the mother of all vices.

Explicitly positive connotations are peculiar to the proverbial units
representing the image of mother in the Dagestan languages. Mother is always
ready to sacrifice for the sake of her children, she must be honored and
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respected: J{uo, Hun, eamar macarx evinyladuw “People mustn’t sell their
father, mother and motherland”, Zuo tiuxeuo cada emum, Hur pursvud — liviéa
“Those who have no father are once orphans, while those who have no mother
are seven times orphans”, Hunovt keadpu dxcasaylaruiic eamanoud Keadpu Ku
saylacouw “Those who cannot appreciate their mother neither can appreciate
their motherland” (Rutul); Ba6 xsydagh epuzenaii emym, 0ad xsyoagh cazenail
“Those who have no father are once orphans, while those who have no mother
are seven times orphans”; Baban kvumam amlac eepegpmmasa “Mother is
treasured” (Agul); Baespu 6abmlan apmyxs oycmo atiub dap “There is no better
friend than your own mother”, Buylup dadaiiu3 xvaduy cepuH 8y, KblOPOHY —
ypeam 8y “The child for a mother is as important as shade in hot summer and
warm clothes in winter”, Adaw xsmpyp cap ilumum, oada xempyp — ypeyp
tumum “Those who have no father are once orphans, while those who have no
mother are seven times orphans” (Tabasaran); J[udeou suuun sened namasiou
suu ylysnu eadapoa “Mother is able to rush into fire for the sake of her child”,
Jluoedurn ulapap seneopu pexu uiiuda “Mother turns gray because she 1s worried
about her children” (Lezgin); Asup susurupa, Hewsnia mep xlebypuy “Even a
thousand of aunties cannot replace your birthmother’, Hewsiuvwus manxlamcu
evanimaey xlepap “There is no better friend than your own mother”, Jat
xoamaab xaiieuna 6Gepuyladpa, Hewsnna uwebna axevec xleiipyo “You owe your
mother everything” (Dargin).

The image of mother having negative connotation is extremely rare in the
Dagestan proverbial fund: I'u6yeapa ewiobip, suwmlarbviexvoe cusupxvepe “A
cuckoo laid an egg and left it under another one” [= it is about parental
irresponsibility] (Rutul) (Mahmudova, 2014). While a Tabasaran saying
provides not so much negative assessment as cause and effect relationship of
upbringing and direct interconnection between the child’s personality and its
parent’s authority: FOx1e xempy 6a6y k1yn andpy 6ati eoxry “A mother without
heart has a son without head”. Or there i1s a Lezgin saying: {udedur xoapeosui
eanykvail banaduxs @y sxcedau “If a child i1s cursed by its mother, then it will live
in poverty” shows that there cannot be well-being and prosperity without
mother’s blessing.

Thus, woman-mother takes a special position in the Dagestan society, being
honored and indisputably respected. Such attitude towards mother is supported
by religion: Woman is subordinated to her husband, while man is subordinated
to his mother. The paradise is under the mothers’ feet [Hadith]. The importance
of the mother’s role in the Dagestan consciousness is concluded not only in the
fact that she bore a child and delivered it but also in the responsibility of
upbringing from the cradle. It is approved by the following Dargin saying:
Iypxla saprvubcuna axlenny, atikvypcuna caii “Mother is not the person who
gave birth, but the person who brought the child up”.

Image of stepmother, in comparison with the image of mother, traditionally
formed in many linguocultures, contains negative context: Japxu oadun sapxu
eapuyusn “Stepmother has a long palm” [= she can slap] (Tabasaran); Jocypxyo
HUH He 0xcue0xcud xvbie ude pysyouw “Stepmother and soggy bread cannot be
tasty”, Jocypxyo Hurnobe Oxcanaxsas pyxyoruiiose xyo tvixa susu “Mother’s fist 1s
better than stepmother’s tenderness” (Rutul); Jaxe 6aba xla kkaruu adaiixla
“Stepmother hurts by a big fang”, Jlaxe 6ab — nupxe kramyu “Stepmother is a
long fang”, /laxe 6ab6an counus auadapxvypati! “It is awful to fling oneself on the
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mercy of stepmother!”, /laxe 6aban asmypapurkec/ marxypapukec Anaevou
yxlIypaii! “God save you from stepmother’s cunning!” (Agul).

An important component of the gender worldview is marriage. In the speech
genres of the Caucasian cultural layer marriage is considered as something
whole and integral — “fortress of the Creator”. In this fortress man can be
protected against the evil forces only thanks to woman. In such assessment-
significant proverbs woman is deemed to be not only the ‘guardian of the
hearth’, but also ‘protector’ from evil forces and the rigours of life: IIapcca
keamayn mmapylpu “Wife is the backbone of home”, Ilapcca rxwamayn
yupaxspu “Wife is the lantern of home” (Lak); Boielvwiove — aunxlsad ylal,
XbbLobLI0bL — canxsalo xved “Man 1s a fire, while woman is the water to slake it”
(Rutul); Asnemu éxony obkmemaueu éxs, KoambviHbl éKoHy Oup 3ambvt 0a EKs.
“Those who don’t have a heir — have nothing to be proud of, while those who
don’t have wife — just have nothing” (Kumyk); Xymbemmu s udemurec udemu
aprvag “Woman makes a man out of a man” (Agul); Jlensarna 6Gowopeap
“Woman makes a man” [= real man] (Archin); Ylyocysanse 60xvaru, xlamuneu
ouxvurnuu evagyauna “Wife can make a real husband out of a donkey if she
wants to”, Jleaou nourxlas noukl 6yeo, neadu keewas keeur 8yzo “Those who have
good wives live happily, while those who have bad wives live poorly” (Avar);
Tsun evunun kyovmex s, nab evyvniun “Hand helps the other hand, while wife
helps her husband”, K1sanuxati x18an uiiudaiiou nab s “It is the wife who turns
her home to a fortress” (Lezgin).

In the culture of Dagestan family/home are interpreted as the main value,
obligatory stage in the life of any person. That’s why when it comes to family,
one forgets even about his or her own dignity, which is so revered by the
Caucasian traditions: Xan xabeati, pusce 3abeati “When your family is in need,
forget about your pride” (Tabasaran).

Relationship of wife and husband as well as parents and children are
defining for the concept of family/home. There is a tradition in Dagestan,
according to which it is not acceptable and even impermissible for spouses to
refer to each other by name. And this tradition though being not common, but
still remains in the villages. For example, a Tabasaran man refers to a woman
calling her ee esapu, while wife refers to her husband — esysca. Probably, the
warmth of the relationship is concluded in it, the value origin of the family, and
frankness of expressing feelings to each other. It may also be caused by ancient
ideas of human regarding the existence of organic connection between word,
name and the object, person. It resulted in a ban, taboo on pronouncing of
certain words including the spouses’ names. It was considered that frequent
mentioning of wife/husband’s name, reference to them by their names may be
harmful for the spouses. That is exactly why instead of the name or even the
word itself husband and wife used the words-substitutes. For example, an Agul
husband may call his wife xsapu ‘old woman’, while woman can call her
husband udemu ‘man’; the Avars address to wives using word o [= as a usual
address to a woman].

The considered folklore texts provide an opportunity to trace all the
milestones of emergence, creation and formation of family: the choice of the life
partner, marriage, family household, delivery of children and grandchildren.
They give possible forecasts and variants of family life. The role and position of
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woman in family is especially brightly and originally represented in the
Dagestan proverbial sayings.

The image of wife is the most frequent female proverbial image. The main
positive characteristics of wife are modesty, domesticity, prudence, housewifery,
fidelity and mild nature: I'sumlunab puew, Hedecvail nvadu, uusde kkewle6 Kvo —
evesie eved 6yzo elympy “To have a small house, a kind wife and to know no need
is a happy life” (Avar); Xas evasara xvyrnauwe eexvu “It is wife who makes home”,
Alxlenrkana xvyrauie atiulyliunu xaaHue HIOKbHEUXoQ KOUMULWL elixbeHa “A clever
wife is the one who moves from her husband’s house only to the grave”
(Tsakhur); Jlyrusanyn sana xeyumyp manuxl daxlmas mlalinacca Jsacwap
xvyna 6akxvasyp “The biggest happiness on Earth is righteous husband and
wife”, Jlacnanmu 6ysevycca wapcca wax ksapuwysu “The woman who respects
her husband’s relatives, gives a good account of herself” (Lak); Xymbemmun >
xan yxwap apkvag “The interior (coziness) in the house is created by woman”,
Iprerx udemu namyc yxlage “Devoted woman keeps her credit” (Agul); Jaxean
evali oupycu axlenny elaxlcu xvyrnyn, elaxcu beprana 6upycu capu “A good wife
is not the one who talks much, but the one who cooks well” (Dargin). If to
summarize the semantic connections of the given examples, we may conclude
that: Husband brings wealth into the house (this obligation is pointed at
indirectly), while his wife is obligated to consolidate, keep the house and the
property.

The oral national tradition usually holds up to ridicule and criticizes such
qualities of woman as laziness, and uncleanliness: Yuprxur xnupun oscunup
Kypyp (610prviop) oyxvry kkyroy “A slattern's husband should be blind”. Keuen
puw kabaneatiuz cymuup andabesrny “Whilst the ugly bride was decorating
herself, the wedding came to an end”. I'vammuwan, ebammuwiar - XAJUULUS,
Mmauwksap tiucsan — evynan wus “She behaves as a citizen all the time, but on a
holiday she becomes a hardworking rural woman” - this way a woman is
described who usually does nothing, but starts to show off her working skills on
a holiday. Xa6sxs evabwunean, cabrun xnup evanax wysn “When evening comes,
shepherd’s wife starts to hurry up” [= about the necessity not to postpone work]
(Tabasaran); I'sen kakyna — kan aya3 xvanaw “A negligent housewife has
everything done wrong”, Yuprxun nanar esyvsi 6yvpkbysou xocan s “A slattern's
husband should be blind” (Lezgin); Kvan 6upsec xlepuybxlenu, Kb MyKeKu
6ankrla cabu puxlu “She couldn't do milking, because, she said, the cow's horn 1s
crooked” (Dargin).

Appearance plays a certain role in creation of conceptual image of woman.
The attributes of external beauty are directly connected with the national
mentality. Woman’s beauty in the majority of cultures is traditionally compared
to a flower. Light-colored eyes are usually considered not beautiful and evil-
spelling in the Islamic culture. Such negative connotation also entered the
Dagestan languages, which is confirmed by comparisons with cat’s, snake’s and
fish’s eyes, while beautiful eyes are given such positive metaphorical nomination
as: cherry, coal (coal-black), star.

In the Russian culture light-colored, green eyes are considered beautiful,
enigmatic: ‘green as mermaid’s’. A Russian would say about a girl ‘she is as
beautiful as a doll or painting’, while a Dagestan — ‘she is as beautiful as the
moon or a flower’. But female beauty may provoke envy and temptation, may
lead into sin: Opesa tiueanduod Oxcvibpa pye pysyo u, 6vemIpad xvblObiHUTIObL
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Oorcotopa — uwlenn “Behind a good race horse there is a swirl of dust, while behind a
beauty there i1s animadversion”, Bwiovr tiusarovixoa Oxcoibbip xvymabdbama
2a0XHCaAKBbID, XbYyPa 2u0 XbblObtHULOb: Kbauwlenutiaxda eamarks “Having not
checked the tail of your horse don't look at the braids of the woman going ahead
of you”, JlIvtulepe Oocoibbip Jtas OdcbieblobiliHe, dana 6etide sbikbaciuws “A dog
never mounts an unwilling bitch” (Rutul).

A charming female pace in the Russian language is usually denoted as
'walks like a peafowl' [= proudly, slowly and stately], while in the Dagestan
linguoculture a charming female pace is compared with the way a partridge
walks [= quickly, hurry-scurry and quietly]. The second example already
provides the difference in the linguistic and culturally caused expression of
female external beauty.

Beauty in the Dagestan language worldview is often represented with a
negative context as a disadvantage of the wife or as a redundant and useless
quality for the family life. Probably the attitude towards the female beauty as to
an insignificant quality is caused by the time and environment of emergence of
the national aphorisms, when the first position was pragmatically occupied not
by the woman's appearance, but by her industry and housewifery: Illus yuusyp
xby6 wapml dap — uanukx Kubxpy ewsew dap “A wife shouldn't be beautiful,
because she 1s not a mirror hung on the wall” (Tabasaran); bepuyuraii 6epase,
ulodopaii perxlee “Beautiful to eyes, smart to heart”, Bepuurnaii ulyscy
madyavanace swouxklayuna “A beautiful wife is good for the neighbor”, Yusap
ylyocy bepuunatiuna, ywuap uy ulaxsabuna “Another man's wife is beautiful,;
another man's horse is good”, I'laksunac elaxsunaii wlyxcy anaevyna, elaboanac
evymep GepuurHali anazvyna “A clever man seeks for a clever wife, while a dull
one seeks for a beautiful one” (Avar); I'yvpuee xvana kvaylan suue3asayu xvu
“She is a beauty but she can't be laid on shelf” (Lezgin); Boum Ipao xsapu He
opesa tusarn Keymuwuaxoa turxutixe “Let your neighbor have a beautiful wife
and a good horse”, Boum Ipao keapu pwvtlrksbide xad xyii evalcabd u “A beautiful
wife is like a field by the road”, Beum Ipasalnuxsas 6oemIpad 6axm iibixa usl
“A beautiful fate is better than a beautiful face” (Rutul); Bamlapg sewaii,
bamlap cypamunac xved yxatidasa “Beauty is only skin-deep” (Agul); Baklpan
xxyticca uiapccazy, xxynnyylyxcca xsyey sunaruap uus xouHccap “A beautiful
wife and a garden along the road are better when they belong to another man”
(Lak); Apue xornwyoa axuwt “It 1s better to have a beauty in the neighborhood”,
Apusnrio aspysy kén. “A beauty woman has many diseases” (Kumyk); Adam
bysepunu supap xcazaupycu, xcazadewniu xleiipapry “Labor makes a person,
not beauty”, I'laxlesab3za evapaxsnas eclaxlcu supap, H#az2asn XbYHYJL A0AM —
yupaauuup “Let a hero be as far as possible and a beautiful wife be neighbor's”,
Haeacu scacacu axlenny, elaxlpunsycu capu “Beautiful is not a beauty, but a
beloved one”, MHKaeadewnuuup HykvyH Oawec xleiipap “There is no use in
beauty”, /Kaeadew kvaylna mepnab xlebyka “Beauty can't substitute bread”,
MHaeacuna oOaxlauuup xeypa xledyxsap, Keyevacuna xsyulapaap anxspa
xledyxsap “A beautiful face can bring no harvest, and a gracile shoulder will
bring no flourishing garden” (Dargin). But if a woman is nonetheless beautiful,
then she shouldn't pay to it any attention and be flattered: Illypaz yuueyp nry,
oupubxspu “Girl shouldn't hear praising to her beauty” (Tabasaran).

But on the other hand, there are also the following proverbs: MKazadew
azapcu uexvep — 3e azapcu xypezevyna capu “An ugly girl is like a food without
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salt”, JKaeacu sa oyxycu pypcunuc mac aburkvec 2laelnucu axlen “A beautiful
and clever girl needs no dowry”, JKaeadew — nauana maxevyna cexlan cabu:
evapunnuc xlebuprkyp “Beauty is like a tsar's throne: can't belong to everybody”
(Dargin).

The Dagestan proverbial worldview reflects the relationships of dominancy.
The family power is concentrated in man's hands: Keapued Hunuw evielvin u
“Husband is wife's god”, Tu klawsobt svielviniovt Ku xXbblOblHULXBAD OAPMAKAC
Kvyxva lUusu “Even the youngest men is older than any woman by his dignity”
(Rutul). There is an obvious differentiation of social obligations: husband keeps
the family, while wife is mistress and mother: Xas - xasra xnupu, man - mymmy
ascunupu anlypu avoam wyn “It is accepted that wife saves house and wealth,
while husband makes the cattle and property”’, Xnup uwowcmup ecovawuw,
kroagempa uxemubd wyny “If the wife is strong, than the family is also strong”,
Xnupu 2s0pxi0 HCUAUPHA dHcUunUupPu 2vibxi0 lLuuap evapear yauevb wyny “The
husband is always ahead who is attended by his wife and the bull that is bred by
the husband” (Tabasaran); Xas evasana xvynauwie eexvu “Wife makes home”,
Alxlennanu xvynauwieltina kvymie evalmawe essuly sooxvena “A clever wife's
coffer is always full” (Tsakhur); JlIac xxytiwusy xlanmlunyn, wapcca xxyiuusy
— yorcaevpan 6ycaticcap “Husband's dignity is proved by his earnings, while wife's
dignity is proved by domestic order” (Lak); [[asna — mypynna capxu6oeut,
elaxlcu xeanu — xvynyana capxuboew “Wealth 1s husband's achievement, while
cozy home is wife's” (Dargin); Jlestvanra noxs ap “Wife makes home” (Archin);
Jlouxlaii ulysncy, wnyuluxsarn wwveamlue iiumlanu, 2opdyxsaH HAX® HCCYH
aulynetiuna “A good wife being sent with a mission through the door, returns

home through the window” [= manages to do the mission or her work quickly]
(Avar).

Contrary to the set stereotype about suppressed and dependent position of
the Eastern woman, we haven't found in the Dagestan idioms any categorical
right of husband to punish his wife physically, which are by the way a great deal
in the Russian folklore: Beat your wife for lunch and again for supper; Beat your
wife with a bolt and then check whether she is breathing or not: if she does, then
she wants more beating; Love your wife like a spirit and shake like a punching
bag and many others.

Wife in the proverbial material is represented as more protected. For
example, the Tabasaran sayings are categorical: Hupbaw ocunupu xnup
oypyuusyp “Generous man does not beat his wife”, Cabau muinarbaniins roUBy
JKUJIMIKBYBY Thaprauama dvaH skuiaupBasa wnbklypy “A man who at least once
beat his woman, loses his masculinity for ever”. In another Tabasaran saying
Xnupu mapes mympysuw, x»cunupu tusoap “If the wife doesn’t give the reason,
her husband won’t beat her”, it is stated that the reason for husband’s
displeasure may be provided only by a silly wife. A clever one may rule her
husband by means of affection, good conduct, cunning and flattery. However in
some Dagestan languages the sayings also show us another attitude towards
wife, though there are not many examples of it: Xyiiuc — ¢pypo, xvupac — xypo
“Soil needs dung, while wife needs feast”, Xoupac oaxvyuu, xoup yxvy myrxs tiapxl
“If you are not able to beat your wife, beat the place where she was sitting”
(Agul); Ylyocyeladarnansyn kepenasndazu, wos myzsaadazu buxvurnuu eypxluse
kronapes “A man shouldn’t have compassion neither on the back of his horse
nor on the soul of his wife” (Avar), ITuc Juweevniu auyxvaiinia, suyuw zamym,
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rkepaevaina — yun “A bad wife should be beaten as she is sitting and when she
stands up, one should beat the place where she was sitting on” (Lezgin).

In the Dagestan proverbial worldview the image of wife is not connected
with categorically negative connotation, though some traits of its character such
as stupidity and falsehood are assessed negatively: one shouldn’t believe female
tears.

In the proverbs and sayings of the considered languages such female
disadvantages as overtalk and stupidity are also negatively characterized:
Taybewy0 Ha xvbrovinbliiou cup apeaduw “One cannot find the secret of a bee as
well as of a woman”, Xebi0btHuiios: evaxvan dabre a “The woman’s intellect 1s in
her skirt”, I[1urnobve kemxyoueoaa 6bipoyc nalmalbyu, xvbiObiHbITIOE cup Mmasyyl
“Don’t go a borrowing of a fresh-baked rich man; don’t confide in a woman”
(Rutul); Xymbemmurn rxlunun 6ana evapegp cusu 3 “Woman’s tongue is her
enemy”, Xymbemmurn Ilexvysn 6epxlemun xupus asegpe “The woman’s intellect is
in her skirt” (Agul); Mesnyrkva xvyna myxlau — adamna xeynu 6anaze abuylycu
ean3u cabu “A gossip woman’s tongue is a stairway bringing misery in her
home”, Xvynyn adamna elaxeny xlesana 0ybnusub 6upap “The woman’s
intellect is in her skirt” (Dargin).

But if woman’s loose tongue and folly provokes a kind of ironic and
uncensorious attitude (Klupa uaulyn xvypua 6aszap, warHa uawlyn xpypua
(wapcca) apmyxla “Three women and a goose make a market” (Lak);
XovviObtHUTie Kpa3amul 2vbivbl0 KU Uukbulixs, klamlbipoipa 6biobl0 2obliibled Kl
“There is no use In woman’s earnings as well as in the egg laid by a hen”
(Rutul); Ylyocyeladarnansyn elarksny weenulenmla 6yklynebuna, eveii mlaoe
axsuneyH, bopmyrneu yHe6usna “Woman’s intellect is upon her knees when she is
sitting and it falls down as she gets up” [= reference to the small intellect of a
woman, who does many things in hurry and without due reflection] (Avar), then
woman’s dishonesty is assessed extremely negatively: Ksalevbuiisxoa tivievt6
JIblYeK 8ypysy0 U: ca MAHHULbbL ausec uanviue pypsypa “A harlot usually has
many scarves and covers one upon another”’, Kealevbe xvbiobiiobe kvealo pak
autiec uanviue pyposypa “A harlot strives to have two doors” (Rutul). In this
regard a special attention should be paid to an Agul proverb saying that the
worst sin in exactly woman’s slander: @ynun xlag cyc uuun, 1y maw eyHusap
akbvee, Kvaxlnna uuwur — 1y pakk amlace, cusun laegh uuun, euc wapa adasa —
Heylyn anutiuna evuxyna krxarnode “If daughter-in-law is gluttonous then we’ll
bake two breads instead of one, if she is a harlot, we’ll hack the second door, but
if she is bad-mouthed then we’ll have nothing to do but to send her down the
river [= it can’t be changed]”. According to the national idea, it shows that
women are more prone to feelings and emotions than to the reason.

Some proverbs represent wife wiser than her husband: Ylyscy rworsali
tueornueu, Hodo ulsazeclan elodose rvynyneu, elaxosny oanobat “Even if your
wife is short, then bend over and take her advice”, Ylysxcy nourklab pyxs ssase

eoodexlanupe panaeve “A good wife’s husband behaves well even in public”
(Avar).

Among all the proverbs, we found those where wife is of a higher priority
than her husband: Xnap a — ypeyp scunapuxs mympyspyoap “There are women
who cannot be substituted even by seven men” (Tabasaran), Ylysxcysnsyn
baevase eveules poceu esyklymesuna, awnuleo pocacyn 6aevasi ulyscyeu
tuxlynuna “There are husbands who don’t deserve their wives and the wives
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who deserve ten husbands”, (Avar). But exactly woman as a guardian of the
hearth is blamed in family dissolution: Adamuiina nanax axmuioa alklennarnu
xpyHaue evusaaddicena “Husband’s dignity is supported by his wife” (Tsakhur);
Xan krxebeopyppa, kruounpyppa xnup 6y “House is created and dissolved only by
the woman”, Xynan ylu s manu anlyp, s avxeio “Hearth may both heat and
cool”, Xvaiikarn wmy uuu opm xXvy3 oUmMpPYU, bl XRUPU HCUJIUD UNCMIU
anlyp “The same as water makes wool turn to felt, woman brazes her husband”,
Xnup tuvusyn mlem kaliu KK esauiuiis, duaupukar apg wyn. Xnup acsy
Uubupyp esawuw, scunup o6umlpasz Jwnmuw wyn, xklyp “If a wife 1s a
melliferous flower, then her husband will be a bee, but if a woman spatters
poison, then her husband will turn into a snake”, JKunup uncanapues
2vaBPYPPQ, uHcapuevan 2oadsepyppa xnup wysn “Wife is able both to introduce
her husband into the society and to turn it off her husband” (Tabasaran);
Hoemun 6apmar axmm aprvagpa, sapmm aprvagppa xymbemmu 3 “Husband’s
dignity is supported and may be broken by his wife” (Agul); Illapcca ruxa
nasxvxvyccap klwxxuey 6urxlaiicca “The hearth is the reflection of the wife”,
Apyna adumuHan 6yscca Keamma UG W,APCCAHUJL OucbaHMma JieKbar baliccap
“The hearth created by seven men 1is easily distorted by one woman” (Lak);
Koapuepe svielvin nas kKu evasapa, cas ku “Wife 1s able both to elevate her
husband and to put him down” (Rutul); ITuc na6 asati k1san sceconem s “Home
where a bad wife lives is like a hell”, Ila6 asa xklean mlyvkIyvpoaii, nab asa
klean ulypoaii “Wife can both create home and destroy it” (Lezgin); Jlosrsana
6owop 6Gexy sap “Wife elevates her husband” (Archin); Ylyocy neuxlas poc
nourlas, ulyocy keewas poc — keewas “Good wife has a good husband, while bad
wife has a bad one”, Ylyocy keewacyn meeedxc xexko xoaxlnsynet “Husband of a
bad wife turns gray early”, Poc pexyne6 klxlaneu — saou, poc eaxyHeb wo0b2u —
asadu “Wife may be both a hill to elevate her husband and a steep to put him
down”, XIyou ulsaulornu, ulany rkrxonape6, ulyxcy eveulonu, pykes kkonaped “A
beam may fall without the bearing as well as home without wife”. Ylyocy ecaru,
pykroe becyned “If the wife falls ill, the home will also fall”, Keewaii nioadusnoa
danoe ulsapas uu — keewab 6arxlandaca xeabaua dbuxsapas wu “Who married a
bad wife is like a person who tore his fur coat in the most inconvenient place
(Avar). Thus, according to the Dagestan proverbial worldview, the patriarchal
structure of family does not deprive the wife of a right to be more important
than her husband in some aspects of house life. A part of the proverbs points out
at the fact that the status and position of a husband depends on his wife.

According to the Dagestan sayings and proverbs woman’s life in the house
of her husband may be not easy: J[udowt xana — 6vtul evylmup, esvielnud xana —
notw evylmup “In the father’s home your life is like a flower, while in the
husband’s it i1s hopeless” (Rutul); Ilymypuaey wapcca uunamyp yxcacepail
sannyeyp, koaszaxseyp “Any woman is her own mistress and servant” (Lak);
Tacatiun xan — maiioan, scunupun xan — 3uroar “Father’s home is a field, while
husband’s is a prison” (Tabasaran).

In the proverbs and sayings one may observe a series of warnings and
recommendations on marriage addressed mostly to men as it was already
mentioned above: Illap OJyuur uuapuaH, wap Oaxksywas wmacauxlam
maxkarkkapa “If you want to marry, don’t advise with a bachelor” (Lak); Pouu
apa pusu, cyc esapaa pas “Marry your daughter off to a relative, but take the
bride from the other village” (Rutul); JKysar x1ypus lamme-6ypleg amu, cacpa
xlypusou pyw maiuylana “Don’t marry your daughter off to a man from
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another village until there is the last gimpy man in yours” (Agul); Jywmaroun
KouHexs sevamup, nanar nlupexs “Don’t believe in the oath of your enemy and
in the sanctity of your wife”, Paxkvyr wanamap anyklrna kousn axmapmuuia “One
should seek for a future wife in iron shoes” [= before getting married one should
think over the candidate very carefully] (Lezgin); Ylyixcy eyue, auyH Kv020 COH
bapab mexans “You may praise your wife after twenty years of living together”,
Ylyacy elaxounali aue: eladanab elanklysns ylodopab xono evabynapeb “Marry a
clever woman: a silly hen won’t bring you a clever egg”, Bacace puevuh, Jsioudazo
evurosuuloco, evabe, acanve puevbuH, Hyceoscoa evukosuulozo, evabyee “Marry off
your son with asking nobody, but marry off your daughter just having asked a
hundred of people”, I'ledan sc pocace kve: sac tiueo ulopon ulapael “Marry off
your daughter in good time: daughter is like a glass”, Ylyacysanoa evurweiiuna,
elarca evabeiiuna “Ask your wife but do the opposite”, Ylyocy auynee, uwaoun
myuapu evabysnei “Don’t marry the woman who makes crumbs out of bread”,
Ylyoxcy saue uuse uwnuleti, uy 6oce, uuauya perxlunule6 “Marry the woman who
wasn’t another man’s wife; buy the horse who didn’t carry others” (Avar);
Xoynyn xIlynbanu wepmapupxluony, auxloarnu ueppurla “Choose the wife not
with your eyes but with your ears” (Dargin).

Such personal traits as mild nature, housewifery, intellect of a woman are
appreciated in the Dagestan proverbial worldview as primary and are
prioritized, unlike the dowry of the wife, her beauty and even noble origin:
Boululu uyluxIxlapandaca sc elaxeny uluxlklapati neurlai “A girl with excess
of intellect is better than the one with the excess of rich dowry”; Tyxym weurlaii
oyiieo me, scutieo neuklati due kve “You may keep the girl with good relatives,
but give me the virtuous one” (Avar). The following proverb of the Avar
language is especially interesting: Ac tiuxvyne6 mamly — pacaiiuna “Girl’s mirror
is her housewares”. In the old times people thought that if one wants to learn his
future wife, he should check her housewares. If they were dirty, then it was
concluded she would be a bad wife.

As known, the main function of proverbs is instructional. So, the folk
wisdom recommends looking closely at the potential mother’s-in-law character
in order to forecast what the future wife may become. Because daughter is the
continuation, the mirror of the mother in moral and behavioral way. Girl
inherits exactly the mother’s qualities: lyxatic ucdace mlaban’ eveitvankoal,
MaHKobiHu eduxsa unsake “When you seek the future wife for your son, first
learn her mother” (Tsakhur); Bab6az nueny, puw eeadaes, CypKbHA3 JIUSHY, UD
evadabes “Canvas is chosen by its forel, while wife is chosen by her mother”
(Tabasaran); ba6axs xoymmypgyHa cyc elammus, dadaxs xeymmyp@yHa pyul
mun “Choose future wife by her mother, while choose future husband by his
father” (Agul); Poiww nurnose xvsakwvvioa pysyo u “Daughter should be by her
mother’s knees” [= it is exactly the mother who is responsible for her daughter’s
upbringing, as she teaches her all the tricks of house holding and the manners]
(Rutul); 36en tiuxvyn — ac, elana 6uxvyn — maii “Foal is to the mare the same as
daughter is to her mother” (Avar); Pyw oudedan, eada 6yb6adan Kwuseda
“Daughter is like her mother, while son is like his father” (Lezgin); Hew
paevypau axlu pypcu kamapupuo, 0y6 xlacubbapunu axlu wlauxklu maiicud
“Having learnt the mother, marry her daughter; having checked the forel, buy
the canvas”, Pypcunuuu cyxkHu yrvaiuu, unan Hew pazvu “Before marrying the
daughter, learn her mother” (Dargin). The proverbs do not advise marrying the
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woman next door: I'eyrwousnar xnup esaxupur wokle ounoc dapuyn “The one
who married his neighbor woman won’t find comfort in his heart” (Tabasaran).

In Dagestan people have always had a positive attitude towards the
marriages within one village and encouraged them, that’s why the proverbs and
sayings disfavor the men who seek for their future wives beyond their native
village: JKeysan evynarn bexemlarn, srcapa evynarn wsebii yuusyou paxsiopy “A
plain woman from another village is better than a beauty from yours”
(Tabasaran); JKysarn xlypus cyksypra, pakkammati amuu cacpa xIypurnmmu
pyw maiuylana “Don’t marry your daughter off to a man from another village
until there is the last gimpy man in yours”, Cacpa xIypurn 6urka oana, yuur
xIypun kvarkvarxkali udxcu 3 “A plain woman from another village is better than
a beauty from yours” (Agul). For example, in the idioms there is actualization of
a wide spread stereotype among the villages of Verkhny Tabasaran that the
woman from the plain villages of Nizhny Tabasaran are lazy, useless around the
house and inhospitable: Mawxkkeap iiucsarn eauws oapurys, 2aiuH WUEA3 MAPUL
dapwyn “If you are not hungry on a holiday, don’t expect a woman of the plane
to welcome you”. That’s why the imperative that was actual in the routine life
came into the folklore: I'aniun sceyeas — eanun wues, CUBYH Hc8Y8A3 — CUBYH ULUG
“A man from the plain should have a woman from the plain while the mountain
man needs a mountain woman”. Such proverbs reflect traditional for many
languages ‘us-them’.

In Dagestan so called ‘exchange marriages’ were widely spread: a family
took a girl from another family and promised to marry off its own girl to the
brother of the taken one. This tradition is reflected in the following proverb:
Vayna tius wue cab paxosion kvwobd naii syua “My wife and me are two sides of the
same road” [= exchange marriage is literally translated from the Tabasaran
language as paksion naap “road quota”].

According to the Dagestan proverbs one should marry in an early age:
Yuanu wap oypuyma nawmarn ksawaticca “Those who marry early are right”
(Lak); Baeamurxecmmu HucHa eyHu Iyomlygra, daxu xovup axbyl nyumas
sepegpmmasa “Those who eat bread and cheese for breakfast and marry early
will know no regret” (Agul); K1vi6 ias s1y3y0 na kloib6 Ksapu pblobld nAWMAJL
pysyouw “Those who wake up early and marry early will know no regret”
(Rutul); buyludumuou weyws esaxupra eéaulnumudu yvsi counlyp weymaJ
dapwyn “Those who marry early and have early breakfast will know no regret”
(Tabasaran); Baxmyrnoamas ceac esaliudu, nakam Kouasiii @y mlyspou
nawmar sxcedaw “Those who marry in good time and those who eats early in the
morning will know no regret” (Lezgin); /Kaesiu mexks 6apubcu nawmarxleipap
“Those who marry early will know no regret” (Dargin). People were especially
negative about the girls who remained unmarried for a long time: Jymy puw
6azapuan yoyulseny “That girl has already been out of market” [about a girl who
didn’t marry in time, 1.e. she left the age when she could be bargained].

A ‘blind’ marriage was also not welcomed [= when the groom didn’t see his
bride up to the wedding day], which had been widely spread among the
Dagestan people before: Illypar nuwan kunatiusz, dyesan wopyuHas aue “Before
to marry a girl, take a look at her” (Tabasaran). This proverb contains a
practical suggestion: the future wife should be healthy, without physical defects,
which is confirmed with the following proverb: IIlus nukyp, wunmaxs xeaxsHy
andakyp “A lame wife will stumble over the cradle and fall down” (Tabasaran).
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Among the Dagestans the phenomena of bigamy and polygamy were not
widely spread before. Infertility of the first wife or delivery of only girls was
usually caused the necessity of the second wife (Magomedov & Isaeva, 2015). In
folklore one may observe negative attitude towards polygamy which is seen from
the following proverbs and sayings of the Dagestan people: I'laxsunac uyo ulyowcy
auynet, elaboanac war wearnueu avyrei “A clever man marry one woman, while
a silly man marry as many woman as he is able to attract” (Avar); Keop wus
evadacsaiius, Kviob cvean cvadacovry, A6 klyn youue “There will be more use in
taking two stones and beating your own head than marrying two women”,
IHunativur nura unuspyp, wus unna wus anlpyp scunup oapurysn “It is not a
true man who takes the second wife just like sewing a patch on a patch”,
Koiopnu xnup apcparn wesakwvap xoaiiup wyn “The second wife has no silver
heels”, IITusy uwauna rkvamw xybmlan, xkvanyuau warn tuxkk yoyomly6 rkvaby.s
anlyp “A wife will rather agree to be injured by tongs than to have a
competitress” (Tabasaran); Iyone xvuparn laweapuxs mykap xsail apzsaghe
acea wysac “A husband thinks there are flowers on the second wife’s heels”
(Agul). Such attitude towards the second marriage or polygamy is provoked by
the fact that the second and further marriages were considered among the
Dagestans the attributes of pathetic fate: Baxm aiiu xac cab pasxcnymlan
aenenmuw dapurysnt “A happy person marries only once” (Tabasaran).

Interestingly, there are no fixed cases of use of lexeme groom in the
proverbial fund; in comparison with the word bride, this lexeme is not widely
used in the colloquial speech. This is a rather bright attribute of the fact that the
linguistic worldview represents male world-perception and axiological content.
The modern scientists conducting gender researches, noted androcentrism of the
language for many times.

The image of widow in the Dagestan proverbial worldview has a negative
connotation: I'sybwu esroparn xurkasn oapwys, avlnu wusar mauw dapuryn “One
can’t cook khinkali out of a runaway hare as well as one can’t see a widow’s real
face”, Aulnu xnupuncub csacsu xun 8y “Heavy hand just like widow’s”, Aulru
wus evanlypna ocuneeaiiuz yoyulsyp nawmarn wyn “The one who married a
widow will be sadden just like the one who stood out of the road to the path”;
Aulrnu wus 2vadacepyp scam dapuryst (The one who marries a widow won’t be a
groom); Axma evatiearnna aulnu wue eepouw anlys dapuiysn (A castrated horse
and a widow can’t be habituated) (Tabasaran); Xunodadwvisaxda ebyulyo pyo
pysyo u “A widow has nine rectums” (Rutul); Awxlun 6abar pyw mapkbsa
“Don’t marry a widow’s daughter” [= the Aguls believe there will be no rest in
such family]; Annaevac ylynaeu mlunulaii Kvoposiansysi HYCABYH KKeAI0ACH
“Save Allah from becoming a good-daughter of a young widow”, Axnaevac
ulynaeu rxwvoponansyn cuxlupnosusnoaca “Save Allah from widow’s cunning”,
Kwoponans xvuxvapab elaxkazu 6ocyee, kvoposians kyuapail sceu suyHee “Don’t
buy the cow bred by a widow as well as don’t marry a daughter brought up by a
widow” (Avar).

In the Dagestan proverbial expressions mother-in-law is often represented
as the main originator of family conflicts: Cuowcap weywe ecsaxvryw,
weyweranra weyws wysny “If a mother-in-law was a daughter-in-law, then the
bride will also become the daughter-in-law” (Tabasaran); Cyc pysynienutie oyx
yaecu “The one who eats daughter-in-law will also eat the son”, A HuwnbixOa
nucove poiil pypoyoouut, s ealnunuxoa tvixose cyc “A mother doesn’t have a bad
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daughter as well as a mother-in-law doesn’t have a good daughter-in-law”
(Rutul); Hoocegp uuun, 6a6 oanyrna, xveoxcapbab nacmmasyiiu euc “If she was
good she would be called mother rather than mother-in-law” [in the Agul
language ‘mother’ — 6a6, ‘mother-in-law’ — xwvedocapbat®»], Cycas auama 6aba
klupxlan tiuprxle Iyomlanace “A mother-in-law eating her daughter-in-law
kills the soul of her son” (Agul). Relationship between mother-in-law and
daughter-in-law can seldom be based on love, understanding and mutual
respect: Ivoiiya nypuumaxx xklklyne6 6uxvarnunarn abyru, 60dxca, Hyc UOKbvYJell
AKbad duxvarunar abyru, 6osxcyze “One rather believes that he saw as a dog was
chewing a plowshare than that a mother-in-law loved her daughter-in-law”;
Ylyscy perxwvapaii nyceu weeulo, sac pexwvapab uyeu wgeulo “The daughter-in-
law that would satisfy your wife is difficult to find as well as a horse that would
satisfy your son” (Avar). For a mother-in-law her own daughter will always be
better than her daughter-in-law, and the latter has no chance to get even though
equal position with the daughter of her mother-in-law: Husisepeo uyrnoyn eladan
acan uuse, wuap naxenadbu wussee “Our beautiful daughters we give others
while taking their ugly daughters”; Jypuacyn sac novyevunules, Hycansyn sc
awyevunuleti “A son-in-law will never become just a son, while daughter-in-law
will never become just a daughter”; Kopoxse evabusze — sc, evabuxve tiumluse —
nyc “The hardest work is always delegated to the daughter-in-law, not a
daughter” (Avar). There is an interesting comparison made in the Avar
language between lexemes saxbvad — Hyc ‘mother-in-law-daughter-in-law’ and
pakxva — Hyc ‘bone-knife’: these words sound alike, which is well outplayed in the
proverbs: J6eneu sceu — pacaeu elynklkleu, nyceu axvadeu — pakxkwvazu Hyceu
“Mother and daughter are like a ladder and a mouse, while mother-in-law and
daughter-in-law are like a bone and a knife” [= a bone can’t be cut by a knife, the
same as mother-in-law holds her ground in the conflicts with her daughter-in-
law].

However a negative can be not only the image of mother-in-law, but
sometimes in this conflicts there is also the daughter’s-in-law guilt: Pocac
elamlamla xIywuan xeveati ulyxcysnsyn elaiiub, sakvadans uapesuda klynan
paxaii — Hycansyn elatiub “If the husband ticks the plates with flour, so it is his
wife’s fault, and if the mother-in-law locks the bin — so it is her daughter’s-in-law
fault”, which points out at the wife’s squander, or: Auydaca Hycans saxvadacoe
daodatiunarn abynebuna, dacvab xadyd oamoamaldunar abynebuna “After the
wedding the daughter-in-law calls her father-in-law ‘mama’ (just father), but in a
while begins to scold him” (Avar), which refers to the daughter’-in-law
hypocrisy and her animus towards her father-in-law. Interestingly, the conflict
relationship between the mother-in-law and daughter-in-law are not so acute in
the other linguocultures. The Russian linguistic view of the world, for example,
to a greater extent reflects the conflict between son-in-law and his mother-in-
law, which can’t be found in the Dagestan culture.

In a series of the proverbs mother-in-law is represented as a wise person, so
certain proverbs and sayings actualize the advice on being patient towards
daughters-in-law: Hycanoa 6uululuze scanda abyneb, ouooa 6uululuse
oynaevunanoa kvabyne6 “If you want to make your daughter-in-law understand
you, scold your daughter” (Avar); Illsywerkar xvan evagu cuxcap YaH Wypaxou
yaxypa “When getting angry with her daughter-in-law, the mother-in-law begins
to scold her daughter” (Tabasaran); Xouby wunuxke xvacmmeeven klymap
evyuapxoail yxlage aesa cyc “Until she delivers three children, the mother-in-
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law should be patient to her daughter-in-law” [= to please her and to give the
time to get accustomed to her new family] (Agul); Poiwu, sada pyxvypa, cyc, sac
yr Guw “When I address to my daughter, my daughter-in-law should hear me”
(Rutul). In this regard the following Agul proverb is of interest: Cyc
xveodcapbabar myzynmlynuxkec xvynas “The daughter-in-law appeared to be
like made out of her mother’s-in-law rib” [= it means industrious, housewifely
and fitting the bill of her mother-in-law].

The image of mother-in-law 1s actualized not very often. To our mind, it is
caused by the distinction of the Dagestan people mentality. The proverbs and
sayings recommend paying attention to the mother of the girl with the only
purpose: in order to understand what the man’s choice will be like in the family
future.

In the majority of the world cultures delivery of a son is perceived as a more
joyful and significant event than delivery of a daughter. “The reason is the
patriarchal character of family relationship, where the head and the
breadwinner of the family is the man” (Maslova, 2004). The son is the heir, that
patches up the lineage, while the daughter is a brick for another wall: in
comparison with the Russian proverbial material: A peasant is spreading the rye
and is whispering, “One part Ill through to the wind [= T'll pay the taxes],
another one Ill through into the water [= I'll give to my daughter who will sail
away to another family], the third I'll eat myself, the forth part I'll use to pay
back [=T1l give to my parents], while the fifth I'll grant as a loan to [= I'll give to
my son who will support me when I'm old] (Maslova, 2004).

The Dagestan proverbs and sayings brightly demonstrate different attitude
towards son and daughter: JlsennHemmyp 1o 6uwun, menlnemmy no nosy “Girl
belongs to others, while boy belongs to you” (Archin); Ac ecvawpab Kvo
rkwveapudab “The day when a girl was born is a sad day”’, Arkxveo eac eyees
uncyoaca becedas uu eveulesuna “There 1s no man who would be richer than a
father of two sons”, Bac evasypaii s6enans abynebuna: 6ac #HUHLA ebABYPABUILA,
Aac evaiopali ab6enans abynebuna: Annaevacyn roeadapunar “Woman, who
delivered a son says that it is her own deed, while the one who delivered a
daughter says inshallah” (Avar); Bai esanlynea, dapw puw? “Have you
delivered a son or a daughter?” (the question has the following meaning: have
you done your work or not?), Baii aiiu xan tiazap, adpy xan avaap 8y “In the
family having a son there is joy, in the family with no son there is sadness”
(Tabasaran); Pyw xvaiiumla — seas, eada xvaiiumla — 3a3 “If we have daughter,
she will be yours, but if we have son, he will be mine” (Lezgin); Poiuw 0uodost
xana, Kbypykb Uuwup, xvoionuxvearn xuylmapesylii “The father’s home doesn’t
need the daughter to come back”, Poiw 8bipobe xaiove pueusan tivsu, 0yx xaiovt
Mmoixvoin susu “Daughter 1s a part of another’s home, while son is a part of your
own home” (Rutul); I'eoa — xynan dessiem 3 “Son is the wealth of the home”, Pyw
pyxatidana, eeearn xyHna uoxcu 3 “It is better to deliver a stone than a girl”, Pyw
cacpaiiun yunus uxva evéarn xlucab » “Daughter is a brick for the other’s wall”,
Pyw xvuuun zaxeou — kluprkl xouuur — saxsou “If we have daughter, she will be
mine [= my fault], if we have son, he will be yours [= your dignity] (Agul).

It is notable that marriage in Dagestan is a warranty of social and moral
protection of a woman: Ksae esaduwos: xapapbac xviln poixorlo u “The one with
the roof is called the house, while the one without a roof is called the ruins”,
Kvas evaduwost xapabac xviln poixvelo u “One enters the ruins only to ease



11884 M. GASANOVA, P. MAGOMEDOVA AND S. GASANOVA 6@

himself” [= roof in these Rutul proverbs is a metaphor of marriage] (Rutul);
Hmum asauup rklsan xaiiu warnax xvus axseada “House without the man is like a
broken ladder” (Lezgin). Unmarried woman is perceived like handicapped: Jlac
arkba MAapHWI Kbpynuini 0apavar yamccap “There is no good in the home of an
unmarried woman”, Jlac aksacca wapcca macou oaxsacca wlapxklyp “A woman
without the husband is like a barn without the roof” Ax ysxynan nysey, xxan
yekyrnan nayley — nac axsacca uiapccarnusn aayn “All the reproaches and spits
fall on the unmarried woman’s head” (Lak). While a divorced woman has a low
social status at all: in the proverbs we observe a frank disregard towards women
who were not able to keep their marriage: Kypulywap xvxvypaii OaKJiaH
ouklaiiccap “A divorced woman walks nightly”, Kypulywaprur ksanaikscca
uyp “A divorced woman will be happy to have any man” (Lak). The Dagestan
national wisdom condemns divorce: Jlsaou auune anuleonseyn ypeve, tiuuuase
nyceosszyn ypeve. “Before getting married, ask advice of ten people, while before
getting divorced ask advice of a hundred” (Avar). Divorce among the Caucasian
people is not a private matter and could damage the reputation of the whole
family, that’s why it was extremely undesirable and condemned by the society. A
divorced daughter was not accepted even in the father’s home: Pykwoti tiueeii
Mmexans — sben-uncyn pyks, kesamluca woccurnoan — mywmanacyn pyxs “Before
marriage father’s home was your own home, but after divorce it became the
home of an enemy” (Avar).

The stereotype of a man, actualized in the Dagestan linguistic worldview is
represented by such qualities which are peculiar and positively assessed in the
patriarchal sociocultures. The characteristic of an ideal man in the proverbial
fund is reduced to the presence of such qualities as masculinity, physical force,
mental superiority, industry, dignity, power and independence: Admu sxcapapur
Kvanaaxs oyayxyp “A man never discusses the others behind their backs”,
Hunupean waliupu, maxcup uaH eapoaHdu Oucypy, YCAUpu — HOJOWUUH
ununypy “A manly one will take the spear in his chest, while a coward will cast
the blame on somebody” (Tabasaran); Hmum macadar kvynyxsati paxadaw “A
man never discusses the others behind their backs” (Lezgin). A man not only
has the right and power over a woman, but also is responsible for her safety,
because the protection of a woman is a man’s obligation: Juwacvrutiun Hamyc
yoox106 orcunupsanurn max ey “To keep woman’s dignity safe is the matter of a
man” (Tabasaran).

Man’s words shouldn’t contradict his actions. A man should be deprived of
hypocrisy. Contradictory manifestation of internal and external peculiarities are
represented in such proverbial images, as: Adamulin Osxcysab ca atixver “Man
should be devoted to his words” (Tsakhur); Jlucys Cenum, nucxearn Kepum
dapwyn.- “Man should be stable in his opinion”, Xynas klyb6an, ulam ycan
maxvar “Don’t be strong at home and weak outside”, Kunupu anlpy wypna
Kvarou yoxvyp “Soup cooked by the husband is not good enough” [= when the
traditional family chores are changed] (Tabasaran); Axm umum asauup ukada
umum s “He 1s a man where there are no men” (Lezgin). Man shouldn’t vail his
principles, in spite of all the possible circumstances: Marupu 8y klypu, sxcunup
ypceaus ypyuwsyp “Man won’t get into the dung, just because it is hot”
(Tabasaran).
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Accordingly female stereotype is composed of the traits which man would
like to see in women: modesty, humbleness, fidelity, dependence and
carefulness.

An interesting ‘anti-gender’ peculiarity is concluded in the following
proverbial image of the Tabasaran language; Acnanapun orcunubna xnup
dapuwyn “Among lions there are no men and women”. In this case, the first place
is taken not by the gender components, but by those main traits, incorporated
into the image of lion — power, courage and determination. They are represented
in the language consciousness of a native speaker as the most important in the
attitude towards a person, while the gender factor is relegated to the
background as less acute in this aspect.

Zoomorphic images in the Dagestan culture may have gender sense. For
example, a charming female pace is compared with the way a pariridge walks,
as we already mentioned above, while improvidence and stupidity of a woman is
usually compared with the behavior of a chicken: XeoioviHulie koazamuw evbiobL0
KU Uukoulixs, klamlopvipa evbiéovblo evblabies ku “There is no use in woman’s
earnings as well as in the egg laid by a hen” (Rutul). In the linguistic worldview
of the Dagestan languages ornithonym eagle is endued with a positive male
symbolism, zoonimic metaphor of female character, on the contrary underlines
the social inequality of women: Jliokb nescu uc wyn, amma hes JIOKbCU 34
dapwyn “An eagle is able to descend just like a hen, while a hen can’t fly as high
as an eagle does” (Tabasaran). But typical for female comparison image of
chicken can be involved at the evaluation of male character as contradiction of
inner and outer manifestations: Iuupar eveanaxe scunup OyxvHy, wlam neo
maxvar “One shouldn’t be a man in the kitchen and a hen in the street”, Xynas
damm, — ulam nes “Behaves like a cockerel at home and like a hen outside”
(Tabasaran). An interesting proverbial image with a zoomorphic cultural code
1s shown in the following Rutul proverb: Xeapap cas siasad aiicovip “A foreigner
throwing mares into the abyss”; so called a man, whose wives die. And in a
Lezgin proverb the opposition to woman is horse, which is, to our mind, is
caused by their chores: ITuc nabru xvuii, nuc 6anxlanru “One doesn’t need a
bad wife as well as a bad horse”.

The analysis of the Dagestan language proverbial material revealed a slight
overbalance in the quantity of the proverbs and sayings with the concept of
femininity. The proverbs define social status, social role of women, their
personal traits and denote moral and household requirements to her. The
assessment of woman is made from the men’s positions, which is caused by the
relevance of her life and the men’s activities: Puwuc wy 6arnao kleevanibivl coarna
2vbabeyo u, wyc puwiu — porlxovid eymlaxvoe eunee “A brother for his sister is the
peak of a mountain, while a sister for his brother is a heap of cinders” (Rutul);
Ysyuusys uu — 0egiemJiyp, xnup cazeyp kkyrn wyny “A brother needs a rich sister
and a healthy wife” (Tabasaran). Accordingly, among the most frequently
represented are such female images as mother, daughter, bride, and wife. Such
‘pragmatically consumer’ attitude towards woman defined those qualities which
are positive and useful from the perspective of men — housewifery and
motherhood. In the Dagestan proverbial view of the world there is the following
most widely spread gender oppositions: husband and wife, father and mother.

Conclusion
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Linguoculturological analysis showed that the image of woman contains the
following four micro-concepts: appearance — a parameter of biological and
physiological characteristics; personal qualities — a parameter of psychological
characteristics, moral and ethical qualities, and mental capacities; age — a
parameter which is the most frequently represented with the images of young
woman/girl (the period of maidenhood) and woman (objectification of middle
age); and social status — marital position and socially significant activities.

According to the results of the linguoculturological analysis of the
considered languages proverbial material the definition of female character is
often negative. Alongside with that an entire group of proverbs actualizes the
traits of female character which are positively assessed: virtue, cheerful nature,
industry and fidelity.

In the proverbial expressions characterizing female intellect, one may see
the prevalence of man over woman. Use of female nominations towards men is
negatively assessed.

Thus, the image of woman, actualized by the Dagestan proverbial units, has
a contradictory and inhomogeneous nature. The Dagestan folklore reflects the
national view on the characteristic, assessment and the parameters of the
female image, often reserving archaic forms and partially religious code of
culture. A part of the attributes represents ethics, morals and social grounds,
while the other part is connected with a fine side of the feminine principle as the
source of life. The image of woman is many-faceted and expresses opposite
connotations, which may be explained by an enigmatic female nature and its
multivalued interpretation in the national linguistic worldviews.
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